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If you can remain unperturbed by external states,
then you are cultivating.
If you are turned by external states, then you will fall.

;Eﬁ’f? i E:_FI /By Venerable Master Hua
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No fighting, no greed, no seeking, no selfishness, no pursuing personal advantage, and no lying.
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Rich or Poor, Long-lived or Short-lived-None Can Escape Transmigration
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Life is like a dream. Be attached to nothing and you will have no affliction. See through everything,
put it all down, and cultivate. Don't hanker after this transient existence in the six paths.

T2 N B/ By Venerable Master Hua
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Now we will discuss some of the richest, the
noblest, the poorest, and the lowliest figures in
Chinese history.

Shi Chong was wealthy,

and Fan Dan, poor;

Gan Luo's fate was to be late,

while Tai Gong was early.

Peng Zu was long-lived,

but Yan's life was short.

These six people are all within

the five elements.

Shi Chong, who lived in the Jin Dynasty,
was one of the wealthiest and most famous people in
Chinese history. His fortune was comparable to the
national treasury. Once Shi Chong went to a banquet
at a friend's house. His friend told him how he had
obtained a coral “tree” two feet eight inches high and
then brought the piece out to show Shi Chong.

Shi Chong took a look and scoffed, “What's
so great about that?” He then stomped on the coral
tree and smashed it to bits.

“Oh no!” his friend cried ruefully. “It was so
hard to find in the first place, and now you've ruined
it. How awful!”

Shi Chong retorted, “What's the big deal?
I've got zillions like this in the storerooms at home.
Come see for yourself.”

The friend went to Shi Chong's house where
he saw several hundred coral clusters over three feet
tall.

Shi Chong said, “Go ahead! Take one!
Choose whichever one you like!” What his friend
had prized as a treasure was a dime a dozen in Shi
Chong's house. This shows how tremendously
wealthy Shi Chong was. No one knew the true extent
of his fortune.

Fan Dan was a beggar who had nothing of
his own. Each day he would go out and beg for his
food, and then he would eat however much he got.

He didn't work at all. When he ran out of food, he
would go and beg for more. His situation was such
that:

Barely getting by on a day's scraps,

He was on the verge of homelessness.

Every place was home to him. Although it was true
that Fan Dan was poor and always had to beg for
food, he probably started saving up some food.
Confucius and his disciples ran out of food when
they were travelling through the state of Chen. Since
they had nothing to eat, Confucius told his disciple
Zi Lu to go and borrow some rice from Fan Dan.
Confucius had so many followers, and yet he needed
to borrow rice from a beggar-strange how things
work, isn't it? Zi Lu went to Fan Dan and explained,
“My teacher has run out of food in the state of Chen,
and I've come to borrow rice from you.”

Fan Dan said, “If you want to borrow rice,
that's fine, but first you must answer my question. If
you give the right answer, I'll lend you the rice. If
you don't, [ won't lend it to you.”

Zi Lu confidently replied, “Ask away!”

Fan Dan said, “Tell me, in this world, what is
numerous and what is few? What makes people
happy and what makes them sad? If you tell me the
right answer, I'll lend you the rice with no strings attached.
You can borrow as much as you want. If you answer
wrongly, however, I won't lend the rice to you. |
have to make that clear first.”

Zi Lu said, “Your question is way too easy!
In this world, there are many stars and few moons.
Weddings are happy and deaths are sad.”

When Fan Dan heard Zi Lu's answer, he
waved his hand and said, “Wrong!”

Zi Lu felt that his answer was perfect, that
none could be better. He was sure that Fan Dan hadn't
planned to lend him the rice to begin with and had
just been teasing. So, he refused to admit defeat. But
Fan Dan still wouldn't lend him the rice. Since there
was nothing he could do about it, he left in exasperation
and went to see Confucius.
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“Teacher! Teacher! That Fan Dan is truly

abominable! He wasn't reasonable at all.” Zi Lu faithfully
reported the entire conversation to Confucius. Confucius
said, ““You did give the wrong answer!”

Zi Lu was completely taken aback and protested,
“Fan Dan said I was wrong, because he was arguing for
himself. But Teacher, you should be on my side! Why
do you say that I'm wrong as well?”

Confucius said, “Listen to my answer: 'In
this world, there are many petty people and few
noble people. People are happy when they borrow
things but sad when asked to return them.' Go give
Fan Dan that answer.” Zi Lu went back to Fan Dan
and repeated Confucius' answer to him. Fan Dan
considered this answer to be completely correct, so
he lent the rice to Zi Lu. He filled a bamboo tube with
rice and gave it to Zi Lu to take back. This bamboo tube
was actually a magic treasure that provided an endless
supply of rice. No matter how much rice one wanted
to use, the tube could provide that amount. You see,
poor men also have their poor men's treasures.

During the reign of the First Emperor of the
Qin Dynasty, a boy named Gan Luo was made prime
minister when he was only twelve. He should have
become prime minister at the age of nine, but he was
late by three years. Jiang Tai Gong [a sage who lived
during the time of King Wen of the Zhou Dynasty]
didn't meet King Wen until he was eighty. Even so,
he was early by three years. Gan Luo became the

prime minister at a very young age, but Jiang Tai
Gong didn't meet King Wen until late in life.

Peng Zu lived for over eight hundred years, so
he is considered to have been long-lived. Confucius'
disciple, Yan Yuan, on the other hand, died at age thirty,
so he's said to have been short-lived. Even so, he was
the most intelli-gent of Confucius' disciples, and the
most avid learner. Upon learning one principle, he
could deduce ten others. When Zi Gong (another
disciple) heard one principle, he could only deduce
two. At Yan Yuan's death, Confucius lamented,
“Heaven is destroying me! Heaven is destroying me!”
What he meant was, “Heaven has doomed my teaching!
Heaven has doomed my teaching!”

These six people include some of the richest,
poorest, most noble, and most long-lived people, and
also one whose life was rather short. However, none
of them was able to transcend his fate, which was
determined by the five elements. None of them could
escape the endless cycle of transmigration. Life is
just like a dream, an illusion, a bubble, a shadow, a
dewdrop, or a lightning flash; that's how we ought to
contemplate. Be attached to nothing and you will
have no affliction. If you can see through every-thing,
put it all down, and come here to cultivate, that's
even better. If you can't put everything down right
away, then let go of things little by little. Don't
hanker after this transient existence in the six
paths.
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Cultivators of the Way Must Not Tell Lies
Don't want to admit mistakes, so we rationalize for ourselves.
How can a person who behaves like this cultivate the Way?

g LA %35/ By Venerable Master Hua
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My Understanding from the Study of the Shurangama Sutra (2)

ﬁi;t EW A 3E]25F I & 45[3]
A Dharma talk given by DM Heng Je
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‘ ‘ here exactly is our mind?

Because the Buddha wants us to understand
that our scheming mind is not our true nature, he had
this Q&A with Ananda, the Buddha asked Ananda
about the mind that he came to know and understand
of, and that it could function and be useful in daily
lives, where exactly was that mind?

The venerable Ananda said, “My mind is
internal.” If our mind is internal, it is as if we are now
sitting inside the dining hall, we can see everything
clearly, no matter how many people, tables and chair
there are, you don’t have to look at each one of them,
with one glance you can see all there is without
missing a thing. So, if our mind is internal, you
should be able to see everything inside. Do you see
any of your internal organs then? Do you see your
arteries? If not, then is the mind internal?

So this premise does not stand. Said Ananda,
“Oh, my mind is external.” If our mind is on the outside,
our eyes are on our body and we are able to see all these
people here, how does the mind know what the eyes
see? Are the eyes on the external?

The Venerable Ananda replied with a total of
seven locations, but the Buddha refuted every one
of them, he finally realized that the mind does not
reside in a single place, it is omnipresent.

You think this mind is not our own mind,
why? Because with this mind of ours, you won’t be
able to see what is out there if your eyes cannot see;
if your eyes are not in good health, tired, or having
problems, we won’t be able to see without the eyes.
It is the same for the ears. If there are no sight,
sound, smell, taste, object of touch and dharma out
there, without these external objects, our mind will
be clueless and unaware. Therefore, the Buddha said
to him, “That is not your mind. The mind which you
considered as your mind is not your mind.”

The Buddha told him that our true mind is
still conscious when there are no external objects. It
will never be unaware, it is an awakening, this

awakening does not rely on any condition, it is self
conscious, and intrinsically it is always in the know.

The production and extinction of conditioned
dharma are consummated by cause and

condition, self nature is eternal

To further the venerable Ananda’s true understanding
of the actual possession of self nature, which is undefiled,
and is an awakening, the Buddha used ten ways to
explain it; I will only provide one example here.
The reason why we can see today is because the sun
is out, sun brings about light, when the sun is setting,
light will be gone with the sun, during this time if
there are not other conducive sources such as light
bulbs, moonlight or starlight, we will not be able to
see, because the cause and condition do not exist.

If you say we are able to see at night, it
probably is because of moonlight. But if a patch of
cloud rows in and blocks the moon, all of a sudden
we are unable to see, the moonlight is gone with the
patch of cloud covering it. Therefore, our ability to
see lies in the cause and condition that come and go.

All conditioned dharma is produced by cause
and condition. When cause and condition do not exist,
neither do conditioned dharma. However, our undefiled
true nature of true awakening has no coming and
going; where do you want it to be then? It does
not have a place that it returns to; the self nature
is perpetually present.

Therefore, the Buddha repeatedly made the
Venerable Ananda understand that the Five Skandhas,
Six Entrances, Twelve Sites, Eighteen Constituents, and
Seven Elements, all these have not departed from our
self nature.

We have to cultivate and let our dubious
mind calm down. It is dubious because of our
When
we understand that this consciousness, this false

coarse delusions, refined delusions also.

mind, and this Alaya (the eighth consciousness) are
not our true mind, and, that we do indeed have a true
mind, the coarse delusions will vanish.
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That is to say although the Five Skandas, the
Six Entrances, the Twelve Sites, the Eighteen
Constituents and the Seven Elements are all
empty and false, they have not departed from our
true mind. If you can understand this, this is the first
step to understand the true mind. The first step tells
us that our mind contains nothing, it is truly empty,
therefore, there is not any name and form, and there
is no subject and object, absolutely nothing, there is
no birth and death, no coming and going.

Three Matrixes of the Mind

Because of this, the Venerable Purna asked a
profound and very interesting question during the
Shurangama assembly. If everything is born from
within true emptiness, then why can fire exist when
there is water? Why they don’t overcome each
other? If it is truly empty, why then I am here? Why
are we able to see so many things in this world?
Why are there so many living beings? And all these
things continue to exist endlessly? If it is truly
empty, why are there all these things? This is because
the Venerable Purna did not understand that even
though the true mind is empty after all, when the cause
and condition of various kinds are ripe, multitude of
states or forms will come into being from within true
emptiness. Thus, the Buddha explained to the Venerable
Purna the second aspect of true mind, that it is not
empty.

The third aspect says various conditioned
dharmas are produced from within emptiness,
which is to say that conditioned dharma is not
apart from unconditioned dharma, they both can
coexist simultaneously. Why can conditioned and
unconditioned dharma coexist? Such is our Matrix of the
Thus-come One, our original nature, our true mind; it
is such inconceivable and wondrous.

This truly empty self nature pervades all
empty space and the dharma realm. Different kinds
of conditioned dharma can consummate when cause
and condition are available, as with self nature, such

unfolding pervades everywhere. Therefore, if there
was a cause planted here for a fire, no matter what
tools you use, fire would be produced, switching to
another place, you could bring about fire with different
tools also. Likewise, if you planted a cause for water,
water would exist also. Such is our true mind, it is
inconceivable. There is no way we worldly people
can comprehend and conjure up these phenomena
with our state of mind, our language and our ideological
structure.

Our mind has three different matrixes: first is
true emptiness, second is non emptiness, and third is
the coexistence of emptiness and non-emptiness. If
and when we can truly understand our mind, we
should then be able to understand all dharma and
phenomena in this world are born from the true
mind.

All is produced by cause and condition,
therefore when we are doing translation work, it
should not matter to us if someone else’s use of words and
language for the translation is more elegant and polished,
why? This is because it is the production of cause
and condition. All we have to do is put in the
proper cause, and we can achieve the same also.

As for others, taking knowledge as a similar
example, if you have the proper cause and condition,
you can be well educated and knowledgeable. If you
had never worked hard to plant the proper causes,
would it be possible that you could be well educated
and knowledgeable as you desired? It would never
happen in this life time if you had not planted the
cause in your past lives. All of the Middle-Way
says that you come into being because of cause
and condition, there is a place it comes from, and
there is a place it will depart for. When you have
worked hard and come to a point where your self-nature
is completely undefiled, you can understand it, and
when your self-nature can function as it should, your
job is complete, otherwise, we will still be in the
state of “with and without” in which great suffering
is endlessly afforded.

PN —
PWERS

25194 Bf 2012 & 06 A

10



(¢

 2¥5
oy = R e B R 2012 F
GoLD SAGE MONASTERY ANNOUNCEMENT OF DHARMA ASSEMBLIES

E Iﬁif iF7 Buddhist Events in June, 2012

6/3 A R F{ 8:15AM ~4:00PM )
ﬁE [ Dharma Assembly of Buddha Recitation
A
Sunday I —
6/ 10, 17 7LF Jﬁqb_ ﬂw%@‘ ( 9:00AM ~11:00AM )

Lecture on the Golden Light of the Most Victorious Kings

. ——:% Al S . ~de
SR, 6/2 [F1Z-2= ( 2:00PM ~4:30PM )

il

Elders’ Dharma Study Group

=M pm AR TﬁGreat Compassion Repentance

b AR S RS

17th Anniversary of Venerable I\/raster Hua’s Entering Nirvana

£ SRR AR - hTe T 21 L -

GSM will arrange bus tour for same-day travel. Please sign up before June 21.
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= F| V}if iF7 Buddhist Events in July, 2012

FI3 Date

£ PR E T REEE (9:00AM ~11:00AM )
Lecture on the Golden Light of the Most Victorious Kings

7/1,15 A 9AM~ 11:00AM

;‘%EFFJ (1287 Elders’ Dharma Study Group

7/7 {H+ 2:00PM~ 4:30PM

AP %ﬁ Dharma Assembly of Buddha Recitation

7/8 ! 8:15AM~ 4:00PM

e N ﬁlﬂiikﬁ Six Syllable Mantra Dharma Assembly

7/22 {HF! 8:15AM~ 11:00AM

BERFUEE The Shurangama Mantra Recitation

7/29 {HF! 8:15AM~ 11:00AM

*?ff%ﬁ?ﬁ Great Compassion Repentance

£ (Everyday ) 1 pm

& f;r-FE\fJ
(GSM)
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Dharma Realm Buddhist Association

Gold Sage Monastery
11455 Clayton Road, San Jose, CA 95127
Tel : (408) 923-7243 / Fax: (408) 923-1064

FER B g MUt www.drbaorg
website: http://drbachinese.org/branch/GSM
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Help Children Build a Foundation of Life

ZHE SR E

Gold Sage Monastery Summer Sunday School Registration
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Parents! Please help children build a foundation of life. Put them in a pure environment to learn
virtues - caring, tolerance, compassion and gratitude etc. Do not let time pass by in vain, take full
advantage of their shaping period, so that they experience the wonderfulness of Buddhadharma.
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Sunday 9:00AM — 11:00AM,
July 1 to Aug. 19,2012

: 3-17 years old
: $20




